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Preface 


Again another publication from the World Council of Chur- 
ches ! As if there were not enough of them in existence already. We 
have the Ecumenical Review, Concept, Background Information, 
Laity, Study Encounter, The International Review of Missions, Faith 
and Order Bulletins, Ecumenical Youth News, and a whole lot more. 
Why this new thing, called RISK ? 


The answer is obvious. We discontinued the Youth Bulletin 
(which was started by a decision of the Youth Committes in 1959) 
because we wanted to appear more regularly, and because we noticed 
that our bulletin was indeed read. It sometimes stimulated people, it 
often irritated them, and even more often made them react. In order 
to become more "'adult'' we thought the bulletin should appear 4 times 
a year, even if the staff hardly sees how it can get that schedule 
working. A world study bulletin apparently makes contributors so 
aware of their own shortcomings that they take three times the 


allotted time to finish their articles ! 


And then we felt that we should not create the impression 
that we are only concerned with a part of the constituency of the 
churches, but should indicate in the title of the new publication that 
we are not only youthful but are also concerned about all questions 
the churches are facing today. The name ''Youth" apparently reminded 
people of summer camps and youth groups, as if a younger generation 
does not think, love, buy, write and worship. When we are serious 
about the younger group in the church, we meet all the problems of 
an older generation again, sometimes in another perspective, some- 


times in exactly the same perspective. And both are important, 
perhaps the second one even more so than the first. We have to. 
learn that today younger people can be painfully adult, and adults 
painfully adolescent. They need each other to become people. The 
older generations in the Church have to learn to accept that their 
spiritual and physical children are putting their nose into each debate 
in the councils of the Church and that they have opinions about it. 
They must learn that, just as much as the younger churchmen must 
learn that experience can produce wisdom even in a rapidly changing 
world. This dialogue between the generations can only come out into 
the open if we bring it there; it would not be the first time that the 
generations refused to talk to each other, or simply ignored each 
other for the sake of convenience. Dialogue must be learned, and 
this bulletin wants to contribute to that education. 


When the Youth Department staff proposed the title RISK, 
there were sniggers in the World Council. There were also sniggers 
in the Youth Committee; as if that word were not a central word in 
the ecumenical movement. The New Delhi report on Unity reads : 

"In this situation are we not constrained by the love of God 

to exert pressure on the limits of our own inherited tradi- 

tions, recognising the theological necessity of what we may 

call 'responsible risk' ? We emphasise the word responsible, 
for such actions must be taken with sincere respect for our 
confessional position and with the full attempt to explore with 
the Christian communion to which we belong the meaning of 
what we are doing. Clearly also, the responsible risk will 

be different according ‘to our different convictions. Neverthe- 

less, unless there is this preparedness to seek for respon- 

sible ways of breaking through to fresh understandings, we 
cannot hope to be shown the way to that growing unity which 
we know to be God's will for us. Responsibie use of local 
situations to explore such possibilities is a challenge in 
every place!’ 


RISK, if it is at all true to the ecumenical movement, will 
be a risky publication, because it will demand that people leave their 
established positions and wander into a new land. It will ask Christians 
to ponder other convictions which have grown up in other traditions, 
and to examine the historical luggage with which we travel ourselves. 
It will be risky because it will demand that the reader hears and makes 
up his mind about unpopular questions which are not always readily 
raised in the churches. It will be risky because there will be propo- 
sitions from the people with whom we share one baptism to revolu- 
tionise the congregation or Christian grouping to which we belong. 


The churches in New Delhi added the word 'responsible' to 
the word 'risk', pleading for ''sincere respect for our confessional 
position" and for "the full attempt to explore with the Christian 
communion to which we belong the meaning of what we are doing". 


The Youth Department staff, while recognising the validity.of that 
remark, would like to emphasise first our responsibility and 
responsiveness to the Lord of History and, under His guidance and 
critique, our responsibility to the various traditions. 


It is the task of each younger generation, in the world and 
in the Church, to rethink the tradition handed over to it in the light” 
oPthe new era in which it(has. been called. “The constant rethinking, of 
the nature of our faith and the continuous questioning of its application 
is the task of the whole Church, but the younger generation comes at 
it with a different attitude. They have a long open future, and only a 
relatively small burden of the past to carry. In this way they confront 
others who have a relatively small open future and a heavy burden of 
experience throwing its shadows forward. And the task of the dialogue 
is to face the present, with the future and the past in balance. Radica- 
lism, idealism, conservatism and complacency are their common 
enemies, and can only be overcome if they learn te fight them together. 
A conflict between the generations helps the enemy; tension between 
the generations.strengthens the community. 


The challenge to the community is therefore to translate 
Goniact into creative tension. (For that-task no. fixed recipe exists. 
can only be tried out. And the trial has to happen in the open with both 
partners free to warn and question each other. Too much charity is 
as dangerous as too much tension. We will try to mix the two respon- 
sibly. that is"our risk. 


Aol sed 244). 


Introduction to Josef Hromadka 
and Gospel for Atheists 


The Editors of RISK are proud to offer to the English- 
speaking world a classic little booklet about East-West relations. Das 
Evangelium fir Atheisten (1) exists in German and French, but until | 
now was not available in the first language of the ecumenical move- 
ment. Many people, however, regard it as one of the most incisive 
things that Professor Hromadka has ever written, and it should 
undoubtedly have been translated long ago. 


On the other hand, we could not wish for a better first 
issue of our new publication. It gives us an opportunity to correct a 
misunderstanding of what we want with RISK, and of what RISK wants 
to be. Many people have apparently thought that we would come out 
only with very controversial new material, written by the far-eccle- 
siastical and theological left : articles which would be more 'Honest 
to God' than Bishop Robinson, and more secular than van Buren. The 
name RISK apparently evoked in people's minds the image of all angry 
young churchmen precipitating themselves onto the poor denominations, 
and all church rebels concentrating against their ecclesiastical autho- 
rities. Nothing has been less in our minds than that, however : we 


(2) d:L. Hromadka, Das Evangelium ftir Atheisten, Kathe Vogt 


Verlag, Berlin, also translated into French, Evangile pour les 
Athées, Le Serveur, Janvier 1962 


regard the whole ecumenical movement as a great risk to institutions, 
peoples and their cherished convictions, and our publication will 
simply witness to that. 


There is a wealth of very explosive material in the tradition 
of the Church, simply because we claim to be followers of the living 
God, who goes his ways through history, always startling his own 
disciples by doing unexpected and new things. He forgives where we 
expected judgment, he punishes where we hoped for justification. The 
best and most explosive material for the ecumenical movement, and 
therefore the most risky to live with, is found in the pages of that 
small library of writings which people call the Bible And most mo- 
dern "prophets" are usually easily outdone, both in their extremes 
and in their flexibility, by the great fathers and doctors of the Church. 
How bleak does modern controversial writing look in comparison with 
some of the pages of Luther ! How dull is the language of the World 


‘Council and the Vatican Council alike when compared with the language 


of St. Francis or St. Augustine -- RISK is not so much ‘involved in 


thinking up new things (we remember what Luke wrote about the 
Athenians in Acts) as in listening and translating effectively what 
comes to us in the tradition of the Church. This is not to say that the 
Church is not called to speak in a new way in each era of its history, 
but let us not play out that part of the task over against the need to 
live with our own tradition. 


Professor Hromadka's little book, which now lies before 
you, is not very new. It is at least ten years old - which, in our 
accelerated times, makes a publication ancient, and threatens to 
bury it under a daily-growing pile of newer tracts and brochures. 
Nevertheless, we take this book as a Risk. Of course, publishing it 
involves the vulgar risk of being called Communists, or at least 
fellow-travellers. The hysterical anti-Communist of our days has 
taken refuge in calling everything Communist which does not imme- 
diately condemn everything which tries to come to an understanding 
of it. The Church, alas, is full of people who have never read anything 
by Marx, Engels or Lenin, but who hold firm convictions about both 
the danger and the eternal destination of these men. They cry, 
Communism : when they hear somebody question the ways of their 
own political institutions, although they do so in the name of freedom 
of speech and publication. They condemn men who have courageously 
disagreed with the political system under which they live, without 
ever having had to stand up themselves in such circumstances. They 
condemn governments which do not give Christianity the cherished 
place they wish for themselves, without ever trying to understand the 
reason or context for atheist behaviour. In the end their warnings are 
not fed by love for man and a real concern for the best structures of 
society, but by the fear of recognising the secular shadow of their own 
beliefs. The scholars and politicians who try to have a dialogue with 
the Communist ideology and its various (different) applications are 
greatly hampered in their work by the existence of these would-be 
experts in Communist questions, and the Church always has to spend 


a great deal of its precious energy in correcting nonsense rather 
than in going on with the serious issue of a debate with its most 
difficult conversation-partner, which Communism is. 


So we will be called Communists, and whoever wants to 
call that a risk may do so. But we think the risk in publishing this 
little essay is much deeper. It is deeper also than the other super- 
ficial risk of having a number of people taking ''The Gospel for 
Atheists" as the Gospel itself, and taking its content for the last 
word on the question. I am sure that the author would be sadder 
with the second possible result than with the first. This publication 
is one to stimulate discussion and not to kill it. Charles West, in 
his book Communism and the theologians(2), has shown a great many 
different evaluations of Communism among theologians, and he has 
clearly shown that many great minds have made very proper, a -though 
often seemingly contradictory, evaluations of the relation between 
Christianity and Communism. The editors of RISK offer you a 
contribution to the debate, and not its final word or its conclusion. 


Professor Hromadka writes as a man who lives, works 
and witnesses to the Gospel in a socialist republic, where the national 
Communist Party is the principal agent of political power. ''Kach one 
of us", he writes, 'thas been influenced and formed by his own parti- 
cular national heritage and political atmosphere, even ideology. Each 
one of us is tempted to justify his political views and ideas on the 
ground of his own national tradition, being rarely inclined to draw a 
clear line between the Biblical message of what is man, his dignity, 
justice and freedom - and the inherited ideas and tenets of his milieu. 
Hence the weakness of our discussions and mutual understanding; 
hence our unwillingness to understand other nations and their history, 
their present predicaments and efforts to organise their social and 
political life. Before we engage in controversy and in an effective 
dialogue, let us understand one another ina spirit of self-control and 
in a common listening to the challenge of the Gospel. We should meet 
and speak to one another as poor sinners equally responsible for 

the days to come''. (3) 


I shall always remember a conference in Czechoslovakia 
when, in the middle of a rather passionate debate on very concrete 
political alternatives, Dr. Hromadka pleaded for one-sidedness. We 
should not try to understand the other better than ourselves, he said, 
but we should come together as people of different opinions, listening 
to each other rather than to ourselves, and trusting that the Living 
God would allow us to transcend our differences and progress together 
to a deeper understanding of the truth we all seek. And it is exactly 
that last process which I think is the real risk which qualifies the 
following pages as a real contribution to the ecumenical movement. 


(2) Charles West, Communism and the theologians, S.C.M. Press, 
London, 1958. . 


(3) J. L. Hromadka, in Communio Viatorum, 1962/1, page 4. 
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By them we are admonished to listen first and to progress together 
to new and deeper understanding of one of the most serious discussions 
OL our time. 


UJ 
Scions) es 


Allow mea personal memory. At the time of the Amsterdam 
Assembly of the World Council of Churches, I was still in the middle 
of my schooldays. The first world meeting of the WCC engaged many 
people in their middle teens in services to the Assembly. We were 
stewards and ushers and so participated in many meetings of which 
we did not understand the real significance, but at least we caught 
the atmosphere. There was one incident which nobody who was present 
will forget. One evening the Presbyterians in the Assembly were 
going to have a confessional meeting. However, the Scottish Church 
in Amsterdam - scheduled for the event was locked when the people 
arrived. Dr. Romig proposed that while the key was sought, the 
delegates should sing together. Cantate Domino helped to unify the 
effort. And then Hromadka, already a very controversial figure, 
prayed standing on the steps of the church. He prayed in Czech but, 
as in a pentecostal miracle, all of us there lifted up our hearts with 
him. We felt, old and young, that here a man wrestled with his God 
for the life of his people. After that prayer, which nobody had under- 
stood but in which all participated, there was a profound silence. For 
me personally this remains one of the most moving and startling 
experiences of my life. Since then the voice of Hromadka has always 
penetrated. Not that he always convinced or found belief, but for me 
personally and for many younger churchmen he remains a voice that 
earned a certain, and in some aspects definite, authority. 


In later years this’ remained the case. During my. student 
days and in the early years of my ministry Hromadka remained 
eontroversial, counting his admirers and enemies by the hundred. 
His profound admiration and positive attitude towards the Russian 
and Chinese revolutions, and his often very pessimistic view of life 
in the West, have made him a target of many deserved - but even 
more often, vicious - attacks from inside and outside the church. 
Great theologians like Niebuhr, Brunner and Asmussen have disagreed 
with him violently. Barth and Gollwitzer have defended him with 
similar strength. In Eastern Europe he has many devoted disciples 
(not necessarily repeating his words) but also many others who doubt 
deeply whether he translated the Gospel adequately in terms of the 
bine. 


Those of us who know him personally will always see and 
remember him as what one Russian Orthodox priest called ''a true 
ecumenical patriarch", who without sparing himself travelled, spoke, 
pleaded, wrote and prayed for genuine dialogue, for unceasing con- 
versation and for repeated meeting. Be it in the WCC or in his own 
movement, the Christian Peace Conference, he was always there to 
draw people together and insist on breaking through the archenemy 
of the ecumenical movement : isolation. Hence his untiring call for 


the admission of the People's Republic of China into the United Nations, 
and for increased contact between people - inside and outside the 
church - of East and West. 


Maybe when Hromadka the theologian is forgotten "which 
would be a pity) memories of him as an authentic church leader, who 
combined a deep biblical simplicity (which others call naiveté) witha 
passion for political thinking, will still be fresh. In Western Europe 
many hundreds of younger churchmen, who have rebelled against 
their elders in the church who forbade them tearfully to travel to the 
East and meet the Christians on the other side of the ideological 
frontiers, got the courage to do so under the leadership of Dr. Hromadka. 
Many people today, now that contacts with Christians in those parts of 
the world have become accepted and normal, should not forget that 
once even a trip to Eastern Europe was regarded as treason and a 
dangerous indication of fellow-travelling. If it had not been for Hrornadka 
and his friends, who kept inviting us and who introduced us to "the other 
Europe'', we would not have come. 


Denice ae greees 


Central themes in the theology of J. L. Hromadka 


Reading Hromadka is a disturbing activity. Sometimes 
Christians with strong political ideas can be judged only as politicians; 
their theology has never developed very far. We have quite a Christian 
Socialist tradition, and within this, people have occasionally shown 
great interest in Communism : as, for example, in John MacMurray's 
Creative Society, or Hewlett Johnson's The Soviet Power. There is a 
familiar.tone to them all which confuses Marxist eschatology with the 
New Testament hope; makes the Christ into a moral teacher with 
socialist tendencies, and tries (I am afraid without much hope of 
convincing) to show that there is no opposition between the Communist 
world and the Christian dream of a new earth. A watered-down theolcgy 
and a quickly made cocktail of Communism - without-its-practice and 
Christianity -without-its-theology have to do the trick. 


But not so with Hromadka, the son of the Czech reformation 
and the contemporary of Barth, of whom he says : ''We will never stop 
orientating ourselves to him in our thinking and activity". (4) To 
understand Hromadka these two poles must be kept in mind. Around 
them he grouped many themes which he works out in a living contact 
with the other important theologians of East and. West, but the roots 
lie in the history of the national church, and the Church Dogmatics of 
Barth. The Church in Bohemia has a long tradition, the reformation 
came to the land "avant la date", i.e. in the 14th century. Until the 
20th century its members were persecuted or at the very best tolerated. 


(4) J. L. Hromadka, Sprung tiber den Mauer, K&the Vogt Verlag, 
Berlin, 1961, page 138 
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That accounts for many a cherished element in its best theology : 
because of its social position the Church of the Czech Brethren 
usually found itself on the side of the oppressed, and saw its service 
as being identified with the underdog. It learned the hard way that 
the Church is not in the world to dominate and reign, but to serve 
and to help. Domination was the danger it never knew; a ghetto 
existence was a temptation it never gave into. Peter Cheltschitzky 
and Lucas of Prague, their first two great theologians, stressed 
both the involvement in the world as the Christian's calling, and the 
worldly existence as the great danger. Solidarity with man, not as 

a general human principle but as an imitatio Christi, who became 
man in order to save us, is a cherished main line in Czech theology. 


Two other elements, related to these central concepts, 
have been dear to the history of the Church of the Czech Brethren, 
and can be easily recognised in Hromadka's own works ;: history is 
but a preparation for the consummation of it, and crises in history 
are related to the Lordship of Christ. A strong eschatology permeated 
the life of the church in hardship. They knew what they were waiting 
for. There is a great social tradition in both Testaments, which points 
to the end of time in which the shalom of God will be among the people. 
And this eschatological hope once again forces people, not to withdraw 
and wait, but to witness to it in joy and expectation. At the same time, 
man is lost in his own sin and guilt. Human history goes from judgment 
to judgment because God will not tolerate the neglect of his majesty. 
But in each act of judgment, Christ himself - who is the executor of 
this judgment - is present. And in him God sends signs of his grace to 
man. There is in each judgment the seed of a new life. That is how 
history proceeds and how the world becomes more and more mature. 
Comenius has worked out this theory of the process of the maturing 
of the world in much the same terms as the psychologists have spoken 
about the individual. Jan Amos Comenius instilled into the Church a 
lasting recognition of the great need for Christian participation in 
pedagogics, literature and politics. 


In a telling summary about the impact of his own church on 
his life, Hromadka says that the Church of the Czech Brethren had a 
simple theology, a critical allegiance and deep love for the nation, a 
history of tolerance, magnanimous without becoming lax, severe 
towards itself and without cowardice for the world(5). However, both 
in the Czech evangelical tradition and in the theology of crisis with 
which Barth's name is so intrinsically connected, the main emphasis 
is on the person and work of Jesus Christ. He himself is the great , 
crisis who forces man to take a decision for or against him, whose 
death on the cross provides man with a new relationship to God and 
who by God's will is made Lord of all things. This theology of crisis 
was born in a time in which theology was quiet and asleep, says 


(5) In, Das Verm4chtnis der Unitit, page 18. Quoted in Von der 
Reformation zum Morgen, Leipzig, 1959, p. 18. 
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Hromadka (6). In the first world war, all was shaken except theology. 
But then in the early twenties Barth and his friends came with this 
new emphasis on the unknown God and his son who is the only one 

who reveals him and who makes the wisdom of man into foolishness. 
The Gospel was rediscovered as a disturbing, different and scandalous 
story, uprooting the certainties and complacency of man. In Christ, 
the crisis theologians said, God's judgement one God's grace cut 
through our times and churches. 


Hromadka received this new impetus together with the 
stimulus of men like Ragaz who had seen that Marxism was the 
beginning of a whole new period of social and political thinking which 
brought the European masses - and especially those in the East - 
into a new, and in those countries irresistible, movement. Commu- 
nism, Hromadka wrote later, is today's dynamic of history, and the 
situation of the Western capitalist and bourgeois culture looked very 
bleak in comparison. In the following pages, Hromadka describes how 
Communism is rooted in the Gospel, borrowing its elements and 
secularising its content, and we hear him develop a thesis which 
comes close to saying that the dynamic of history, which he knows to 
Christ, is to be seen in Communism. 


This existential combination of crisis (theological and cul- 
tural), revolution (political and theological), and pessimism about a 
bourgeois society which produced two world wars has made Hromadka 
the man he is. The solidarity theme made it possible for him to stay 
close to both the groups in power and those under oppression;the 
judgement theme made it possible to receive the onslaught of atheism 
on the church as a judgment of God, and therefore something not to 
be counterattacked with the same weapons; the eschatology theme 
made him look for social development keeping history moving, and 
made it possible to concentrate on the positive elements in a socialist 
society, while the theme of the sovereignty of Christ made him free 
from any control and ready to both criticise and cooperate with the 
forces in power. 


Basically he has chosen for the socialist adventure, and he 
has repeatedly stated that 1917 (the Russian Revolution) is an irrever- 
sible date in the history of mankind. Against the background of his 
negative attitude to the course the West took, and his basic belief in 
the Marxist revolution, his attitude towards Communism is clear. 
The Christian is not called to fight it, but to criticise, correct and 
help it. That does not mean that Hromadka is blind to its mistakes, 
nor that he thinks Communism provides the ultimate social solution, 
nor is to be equated with Biblical pictures of a God-willed society 
- far from that. But he regards it as a necessary step in humanity's 
progress towards maturity. 


(6) J. L. Hromadka, Sprung tiber den Mauer, pp. 91-112 
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Now it is clear that this position has not been universally 
accepted, and many people have tried to come to grips with it, either 
defending it or criticising it (7). 


The critique on Hromadka's thinking 


The critique on Hromadka has been long and varied. Often 
it was outrageous and came from people who were so buried intheir 
own ideology that all other voices were blasphemous. But others 
really tried to understand him and remained critical. Maybe the most 
consistent critique has come on his analysis of the Western bourgeois 
society. It is very hard to discover whether Hromadka condemns the 


West because it is weak or because it is evil. There is a great longing 


in his writing for a culture which is stable and integrated. Over and 
over again he seems to plead for a society which "has a unifying idea'' 
behind it, an ideology. He sees this in the East, buf not in the West. 
For many of his critics there is a hankering - in spite of his creed 
on the future - for those elements in the corpus christianium which 
held all of life together. Common aims and values, which many of 
us regard as dangerous idolatry, seem to have a positive place in 
his thought. His hopes are fastened on an image of society in which 
the church would be the servant - not the dominating force - of such 
a state which is essentially united. Communism is the only power he 
sees in the world which may develop, once its negative elements have 
worn out, into such a new unifying ideology. Therefore it is worth 
criticising positively, and so helping it to its fulfilment. Communism 
is not the goal of humanity. Hromadka has often said that nothing can 
take over from Christian eschatology, but it may be the next step in 
humanity's development towards greater maturity. His critics point 
out the often intolerably hard means of Communist reality which are 
used to come to a truly Communist society; the disillusionment of so 
many leading Marxists, its inability to come to grips with modern 
development, and its lack of flexibility, the distortion of the truth in 
propaganda, and its apparent lack of concern for the dignity of the 
individual. 


(7) For the discussion see : 
Charles West, Communism and the theologians, and bibliography; 
Junge Kirche, 1964, Nos. 4, 5, 6, Dortmund; 
Kirche in der Zeit, May 1964 


hart Barth an-Against the, Stream, S.C -M.: ‘Press; -andiain 
Evangelium fiir Atheisten 


For Hromadka's position read : Theology between Yesterday and 
Tomorrow, Phil. 1957; Doom and Resurrection, London, 1945; Die 
Kirche und Theologie im Umbruch der Gegenwart, (also in English); 
Won der Retormdtion zum Morgen, Leipzie, 1959 
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The second major critique on Hromadka's thinking is that 
he has no discernment for the absolutizing of the ideology, and that 
he fails to recognise the ideology as a faith and therefore - in Christian 
terms - an idolatry. He himself has repeatedly stated that the faith- 
character of the Communist dogma belongs to its adolescence and 
can and will be overcome. 


The third critique is related to the second, and holds that 
Hromadka sees Communism as a preparatory stage for Christianity. 
Charles West says : ''We are left with the image of a train which is 
on the right track, moving with proper speed and power, but which 
stops before the last station. Christianity is needed, on the political 
level, to complete the revolution which Communism has begun". 
That leaves ultimate eschatology to Christianity, but hands over the 
actual progress of mankind to Communism rather than other alter- 
natives. His critics assert that here Hromadka does not take sufficient 
notice of creative developments inthe West, and fails in critical 
discernment of the various alternatives in our times by which man 
tries to master a new post-technological age. It also fails to see, 
they assert, the hunger for power which Communism displays. 


The fourth critical remark on Hromadka's work is that he 
advocates a dualistic concept of history. The history of Christ and 
of the World can run parallel, and the world is therefore independent 
of Christ's Lordship. That gives the Christian a certain freedom 
in relation to secular history, but again leaves practical and strategic 
decisions to the secularists. So his critics say. It makes the church 
preach an eschatological Gospel and a Gospel of service for both the 
man in power (prophetic proclamation), and the man who is crushed 
under the power (pastoral proclamation), but it does not take respon- 
sibility for the actual decision-making process. Of course the churches 
preach full involvement in society, certainly also in this new society, 
as far as it has positive elements. The trouble comes when the nega- 
tive elements outweigh the positive ones. There Hromadka, still 
according to his critics, preaches such a strong Gospel of accepting 
judgment and looking for signs of the positive, that he is naive about 
the totality of his system. They accuse him of having too much 
interest in a theology of history, and too little in the Christian indi- 
vidual who has to live under Communist rule. 


Conclusion So there is a rather violent discussion going on. For 
anybody who has read both sides (and the editors of RISK hope very 
much that many people will not only read this bulletin) there is hardly 
a chance to choose between the parties. There is undoubtedly truth 
on both sides. The critique has a certain cause for speaking about 
the vagueness of social analysis in which the West comes out too. 
negative and the East too positive; there is some cause for saying 
that Hromadka too quickly sees God's judgement in the crisis of the 
West and God's grace in the development of Communism. I have 
always missed a balanced doctrine of history in Hromadka's work, 
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in which the work of Christ in history would be seen in relation to 
the opposition to it. Hromadka may have been too optimistic about 
the possibility of demythologising Marxism into a simple political 
and economic theory which will in time give up its absolutist and 
dogmatic character, but none of these criticisms can hide the 
tremendous contribution of this man, who taught us about the crisis 


of man and the love of Christ which transcends all political boundaries. 


He taught us that God's love goes to the Communist as well as to the 
capitalist; he reminded us of the Lordship of Christ which penetrates 
the East as much as the West; he proclaimed to us the freedom of 
the Gospel which makes it possible to look any man in the face, 
correct him, but still essentially say "'yes'' to him, even when we 
disagree politically and theologically. 
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As I hope this introduction has made clear, this first issue 
of RISK is a contribution to a discussion which in some quarters is 
in full swing, in others is shamefully neglected, and in yet others is 
replaced by slander. And these pages are also a tribute to a man who 
personally means a great deal to many of us. 


A.H. van den Heuvel. 


The translation from the German text, edited by Kathe 
Vogt Verlag in Berlin, was made by Charles M. Savage. Willibert 
Gorzewski and Ruth Emory edited the translation. 


We are most grateful to the publisher for giving us per- 
mission to reprint 'Das Evangelium fiir Atheisten" in this first 
number of RISK. 
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Gospel for Atheists 


In search of true Existence 


Prof. Josef Hromadka - Dean of Comenius Theological Faculty in 
Prague - Czechoslovakia. 


ETH E OvuERS.ION 
Gu dilemma 


We are living in an era in which we must make a new 
beginning. The contemporary world (including our own countries), 
looks much different from that which we knew several years, or 
even two or three decades, ago. In reflecting upon my experiences, 
which encompass half a century, I often try to recall the hopes and 
aspirations of my early theological studies. My theological study 
had already begun in the first decade of this century, when there 

was aperiod of relative peace and security. Only now we understand 
the real nature of the theology to which we had turned in that spring - 
time of humanistic liberalism and modernism. At that time it was 
an adequate expression of the intellectual, cultural and socio-poli- 
tical atmosphere. The self-confidence of the average man in our 
churches and in society had been strengthened through a relative 
peace and through a certain equilibrium on the international scene. 
Mankind was studied in its sheltered form and in its normal tempo; 
its abysses and dangerous fissures were less visible and tangible © 
than the stable, clean cut and well-balanced elements in it. The 
warning cries and alarm signals which here and there could be heard 
in Philisophy and in literature were not taken seriously enough, but 
were studied and commented upon more as interesting literary, 
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cultural or philosophical phenomena. It was the tragic fate of the 
modern age that human nature and its structures were restricted to 
the intellectual, cultural and subjective philosophical level and did 
not look into the very depth of man's existence. This also had its 
effect on Theology. The dangerous fissures and dark depths of man 
were approached in abstract ways and only on a general philosophical 
level. 


The failure of Christianity. 


Theology also was alienated from its own substance and 
missed the opportunity to meet and help the real and living man. The 
call for "existence", that is for genuine reality, is a dismal reflection 
of the vacuum of mind resulting from this neglect. Much can be learned 
through observing how so-called Western Existentialism and so-called 
Eastern Communism encounter each other in this vacuum and how both 
try to help modern man in his uprootedness, bewilderment and skep- 
ticism. We have actually descended into the deepest abyss, and now 
seek a way out; for the salvation of the individual in particular, and 
for mankind in general. We cannot take this situation seriously enough. 
We Christians and theologians especially have no right to raise oursel- 
ves above the modern unsettled wanderer and to despise with pride his 
work and his plans. We have no right to judge the existentialist in his 
pessimism and human grief; even less should we presume to possess 
a higher wisdom than the atheistic Communist. With our untruthfulness, 
lukewarmness and superficiality we have pushed modern man into the 
abyss of doubt and hopelessness; we have forced modern man--worker 
and proletarian--to take his life into his own hands, to throw out the 
old moral, social and political order and to save what is human in its 
real structure and existence. It is the Christians and their church 
who have become an obstacle for truthfulness and human gunuineness 
and have also contributed much to the catastrophe of the last fifty 
years. Human existence has become a spiritual question; millions of 
workers and oppressed ones have become convinced that man's con- 
crete existence and dignity are endangered by so-called Christian 
civilization. Christian society has come to its end : it has neglected 
to give men confidence and solid convictions; it has given no hope to 
the deprived, the socially insecure and hungry man through its order 
and forms of life. 


Solidarity in guilt 


In addition, the indescribable catastrophe of the last decades 
has not yet been fully realized and assimilated in its deepest sense. 


We have heavy burdens for which we are held accountable. 
Millions of war dead, millions of murdered Jews, old people, women 
and children, a hundred-thousand Asians destroyed by an atomic bomb, 


ri 


not to mention the destruction of our cities--all this burdens our 
conscience and paralyzes our self-confidence. Here we are all 
accessory to the crime and so guilty. 


Until we grasp and experience our inner solidarity, in 
spite of all our outward differences, we cannot make a new start. 
Each one of us may find many good words to excuse himself and 
dissociate himself from these sins and crimes. But if we take our 
faith seriously we must not ignore our guilt, not even in our own 
thoughts. When we rightly understand the substance and mission of 
the church of Jesus Christ, then all the differences between the 
Germans and Slavs, Anglo-Saxons and Romanians, Europeans and 
Asians; yes, even between liberals and communists, believers and 
atheists, disappear. Today's situation has unmasked us all. We 
stand bare and naked next to one another; we experience our solidarity 
in sin and suffering, in guilt and poverty. 


Let us once more repeat what we have said. We, who call 
ourselves Christians, find ourselves today confronted with the ques- 
tion about human existence between life and death and we have abso- 
lutely no right to form a Christian world over against a non-Christian 
and unbelieving world merely so we can praise ourselves and that 
which justifies us. Christians have actually become untrustworthy. 
We carry the responsibility and guilt for those lacking hope; the 
skeptics and nihilists, as well as atheistic communists. As long as 
we do not understand this, we will remain in a blind alley with no 
way out and without any future prospect. Let us not deceive ourselves 
by church management and by the apparent revival of the church in 
some countries. It may be that all this is only a convulsion before 
the final collapse. Or it may be an automatic, lifeless self-assertion 
which is gradually fading and whose end draws near. What is more, 
it may also be an artificial camouflage of various secular, political, 
or otherwise determined plans. 


II SOME FACTS 


In order to understand our situation and mission with rela-~ 
tive clarity, we have to deal with three facts. 


First, the deep rupture caused by the Russian 
Revolution of 1917, which has givena 
new and unexpected direction to the 
historical process in Europe and in the 
whole world. 


Second, the re-awakening and the advancement of 


non-Christian nations in Asia and Africa, 
which has a meaningful effect on both the 
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political and cultural structure of all 
mankind today. 


Third, the exhaustion of the Christian Churches 
and the related question of whether they 
are in a position to deal energetically 
with these new facts and to offer creative 
help to humanity at its cross-roads. 


The first fact : The Russian Revolution 


a. Its profound meaning. 


The methods and ways in which the Revolution of 1917 is 
analyzed in Christian circles can become fatal because it had a 
profound philosophical-historical meaning. As long as Christians 
see only demonic, destructive and ungodly powers in this eruption, 
they are not in a position to understand it and encounter it meaning - 
fully in its real intent. One of the most dubious aspects of today's 
Western thinking consists in understanding the revolution in the 
communist countries only negatively and in declining to overcome it 
in a positive way. All attempts of Western humanity to weaken and 
confine the Russian Revolution and Soviet Communism by crusades, 
counter-propaganda or military measures, to defame it morally or 
to overthrow it are not only powerless, but also lead in the end to 
political impotence, to intellectual incapacity, and to spiritual hope- 
lessness. It is clear to me that the West cannot and must not easily 
and carelessly come to terms with the enormous fact of the Soviet 
Revolution. I realize that the West is highly critical and disturbed 
by it. It has frustrated all the great hopes and expectations of the 
developing citizenship and of the reformative socialism of the 
Western countries. The illusion of the most open-minded political 
minds of Europe and America that the human race will develop in 
the direction of liberal and social democracy and that these Western 
social and political structures will be a model for the international 
order of all continents has collapsed, not without the influence of 
the revolutionary changes of the East European countries. However, 
we are not only concerned with these facts, but also with the philo- 
sophical-historical effects of the Russian Revolution. 


The world has not become democratic in the Western 
European sense. Outside Europe and America the world opposes the 
promotion of the Christian mission. Our generation does not see the 


evangelization of the world as those in the dynamic missionary circles 


of forty and fifty years ago saw it. The democratic concept and like- 
wise the Christian missionary Messiahism lies today in fragments; 
or at least in utter weakness. One can well object to this and say 
that the Soviet Revolution has had little or nothing to do with the 
missionary work of the Christian Church beyond the Christian areas. 
However, it is important that the invisible but indisputable effects of 
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this historical event be grasped, as well as what can be understood 
easily and objectively. The Revolution of 1917 proves itself today 

as a factor which has weakened the moral authority, as well as the 
political power, of the Western people in a measure not to be under- 
estimated. Before the second World War, the West could count the 
political and historical position of the Soviet peoples as inferior. It 
could disrespect and even ignore their voices and warning cries during 
the frightening crises between 1933 and 1939. But today the West 

sees that in the end this disrespect has served to enhance the political 
and cultural authority of the Soviet States. Though today some Western 
political and cultural values are accepted in Asia and Africa and 
though Asia and Africa will also live by them in future, the position 
of the Western political and cultural power is limited by the establish~ 
ment of the socialist system in Eastern Europe and China. The West 
is no longer regarded as the only model for social and political forms 
or, lite: 


b. Confronted with raw history. 


We are well aware that the question of revolution itself has 
an ethical and theological side in addition to its socio-political 
dimension. To what extent is revolution justifiable and how may we 
understand the socialist revolution of 1917 ? How may we take a 
positive position in relation to it ? No careless answer to these 
questions is permissible. I know very well that it is even harder for 
a German Protestant to consider the problems and factors of the 
Soviet revolution openly and without restriction than for Czechoslovakian 
Protestants, who are much closer to the Slavic East in their historical, 
political and cultural development and where also the revolutionary 
in history has received a positive evaluation by theology from the 
beginning. The philosophical-historical atmosphere in which we live 
and which deeply penetrates our human and theological existence is 
quite different from that in the German countries. It is important 
for both sides to keep these facts in mind in order to better under- 
stand each other. 


Yet we still have to look for common ground in order to work 
with mutual trust and give our people and churches creative help. For 
this we need courage and openmindness. We are not dealing with abstract 
academic solutions; with normal political decisions. Nor do we simply 
seek superficial church reforms. We are, so to speak, confronted 
with raw history. We are in the middle of a volcanic eruption which 
has changed the shape of our political, social and cultural life. 


The revolution of 1917 cannot be understood and evaluated if 
we do not consider it in connection with the world revolution beginning 
with World War I. The whole of Europe contributed to the outbreak of 
the Russian Revolution by its socio-economic crisis, by its ideology 
(Marxism is still a powerful expression of Western philosophical, 
economic and human longing for a new order of society), by its 
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intellectual dissolution and sickness. The tragedy of European 
humanity consists in the fact that it tried to smother the Russian 
social revolution with force from outside; that after 1918 the leading 
socialist groups in middle and Western Europe reacted negatively 
towards the East, and were neither ready nor brave enough to take 
creative social-political action in their own countries. The so-called 
Anti-communism, in its fear, in its empty negation, in its lack of 

a positive and convincing goal, has corroded the European people 
politically, weakened them philosophically and turned them over to 
brutal reactionary powers. 


Europe has also not understood the human pathos of the 
Russian Revolution with its roots in the lively spirit and national 
tradition of the Russian people. It is true that it is exceedingly hard 
to comprehend and eveluate the true human aim behind the mad 
cries of the revolutionary powers and the blood and suffering of those 
caught in the upheaval. But one must not forget that the leaders of 
the social revolution were heirs of powerful thinkers and writers, 
social missionaries, and martyrs of the Russian people. Lenin and 
his literary double, Maxim Gorky, absorbed in their hearts and 
actions not only the suffering of the subservient farmers and pro- 
letarians, but also the sublime ideals and the innermost longings 
of the leading minds from Pushkin to Tolstoi and Chekhov, from 
Belinskii and Herzen to Plechanov. Indeed, looking into the profound- 
est depths of their personalities, one also senses in them the pulse 
of such thinkers as F. M.Dostoevski and Vladimir Solovjov. The 
placing together of these names seems to be contradictory-and indeed 
inconsistent. The revolutionary events and the bloodbath of the civil 
war between 1918-1921, with the resulting hunger and suffering of 
the masses in Russia, resembled a hell-like state which reflected 
little of the ideals and visions of these minds. 


However, do not forget that the catastrophe assumed its 
indescribable proportions due to the various machinations and inter- 
ventions of other states. In the perspective of the last forty years 
the situation can be seen with more clarity and depth. It can be seen 
that the intensely painful events among the Soviet people resulted 
from the continual plans of foreign countries to undermine the 
socialist structure, as well as from the destructive revolutionary 
period, to say nothing of the heritage of a hundred years of Czaristic 
despotism. 


c. Atheism out of faith 


Something else must be said. The anti-religious and anti- 
church passion of the communist revolution has its own particular 
meaning. This anti-clerical feeling is only partially an expression 
of Marxist thinking. It is also only partially determined by the free- 
thinking atmosphere of the unbelieving Russian intelligentsia. This 
passion has two roots which are little known in middle or Western 
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European countries. (Western atheism has a skeptical and negative 
character and is an expression of a broadly developed dissolution of 
faith and spiritual security. This is reflected in the collapse of the 
Christian ''Weltanschauung" and its cultural unity. Western atheism 
is also a sign of the spiritual impotence which attained its climax in 
the intellectually sparkling, literally powerful but inwardly decaying 
existentialism. Here I pay no attention to the atheism created by 
modern science which has totally eliminated the concept of God; in 
comparison the atheism of the Russian Revolution was a matter of 
faith). 


Russian thinkers of the nineteenth century had discovered 
man, were gripped by this discovery and were moved to action, even 
to martyrdom. Man was seen by them in his dignity and. greatness. 
They stopped praying to God and put mankind on his throne. They 
hated the God who was preached by the Church as if he were the ally 
of the mighty and the rich. Note, for example, the way Dostoevsky 
described titanic individuals in such a deeply moving way. For most 
of the revolutionary -minded intellectuals, the dethronement of God 
meant a new start; to surrender all man's power in the service of 
humanity, especially of the oppressed, ''the offended and degraded '"' 
This atheism allied itself with the Marxist struggle against a religion 
considered to be the remains of superstition and mythology and the 
instrument of the ruling class to exploit the poor--the atheism of 
the free-thinking skeptic with his cynicism and moral nihilism 
remained on the fringe of the revolutionary society. 


d. Atheism as a protest against the state church. 


Revolutionary atheism has still another root; the protest 
and opposition against the state-church system which we call 
Caesaropapism. The powerful state-church doctrine and all that 
goes with it had created a stifling structure. The official ideology 
of the state was also a churchlyformed and theologically-supported 
theocracy. This was experienced more directly in Russia than in 
Middle and Western Europe. For this reason revolutionary activity 
was directly connected with hatred against a God who was officially 
proclaimed and forced upon the people. Russians knew little or 
absolutely nothing about the God who is witnessed to by the prophets 
and the Gospel. There was among the believers a naive, but also 
sometimes a moving and deep understanding of Jesus Christ--L.N. 
Tolstoi as well as F. M. Dostoevsky and Gogol show us something 
of it. However, the state church system disregarded this and stood 
as a thick wall between the poor man and the revolutionary worker 
on one side and the true message of God revealed in Christ on the 
other side. I do not want to defend all the anti-religious crudity and 
the sometimes brutal Godlessness. I just want to explain the passion 
of the revolutionary, socialistic atheism and to differentiate it from 
the almost negative free-thinking and existentialist atheism of the 
Western man. The revolutionary believed in atheism because he had 
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discovered man in his dignity. He fought under the flag of atheism 
because he saw in God an ally of the mighty, owning and ruling class. 
The question whether this kind of atheism is in a position to give 
creative help in establishing a socialist society or if it will finally 
create a fatal vacuum in the soul of the communist people certainly 
remains an open and very serious question. 


First we must see the positive side of the total problem 
and ask ourselves to what extent are we responsible for this atheism 
and if we have enough intellectual strength to master it rightly in 
the name of the true God. One thing we must under all circumstances 
understand the deeply moving problem of unbelief cannot and will 
not be solved through a political or cultural "power front" 'Macht- 
front''. It is questionable if so-called Christian and still church- 
going people are spiritually richer than the so-called godless who 
find themselves building up a new society. 


The second fact : The awakening in Asia and Africa. 


The second fact upon which we must dwell briefly is the 
emergence of the non-Christian people of Asia and Africa. We cannot 
take this too seriously. It is not only a matter of national self- 
assertion; of powerful anti-colonial, that is, anti-western, feeling. 
The fact that colonialism, with all its force and exploitation, was 
bound up with nominally Christian people had an almost tragic effect. 
Every one of us, whether we belong to a colonial power or not, is 
affected by this tragedy. The European and American Christians 
must never forget their mutual responsibility and their equal 
accountability in sin and guilt. When I speak of the tragedy in this 
relationship I do it for a reason, because the dominance of the 
European people had also its better side. In spite of all the exploi- 
tation, greed and violence Europe also revealed something of the 
cultural, social and political tradition and dynamic of Christian 
history; of effort toward personal responsibility, political freedom 
and self-determination, in order to achieve justice and equality. 
This will hopefully remain with the non-European peoples also in the 
future. It must, however, be removed from the shadow of colonial 
power and the cultural pride and arrogance of the Christian nations. 
The message of the Gospel must be offered anew in its genuine and 
pure form. However, it will collide with the re-awakening of the 
Asian intellectual traditions of Buddhism, Hinduism, Confucionism 
and others. The Gospel will be confronted with superstition, crude 
mythology and magical religions; also with the newly-grasped non- 
Christian ethical and spiritual conceptions of human life and ideas. 
The engagement and competition of the Christian message with non- 
Christian spiritual concepts will be more difficult than before. The 
loss of moral authority of Christian people, the burden of colonial 
sovereignty, and the spiritual weariness of the traditional Christian 
Churches, as well as their fragmentation and divisions, have become 
a very great obstacle in the road of the Gospel. Thecollapse of 
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military superiority, the impotence of vast riches and the burden 

of the catastrophes of the last forty years urge us to make a really 
new beginning in penitence, humility and loving devotion. The position 
of the Christian Church in the non-Christian countries is not beyond 
hope, but it is much more difficult and questionable now than it was 
two or three decades ago. 


The third fact : Exhausted Christianity. 


Here we must think seriously about the third fact : the 
spiritual exhaustion of the traditional Christian Church. This asser- 
tion may appear incomprehansible in view of several phenomena in 
the Christian West which should not in themselves be underestimated. 
We find ourselves still within a theological revival, which could have 
encouraging results. Theology has actually returned to its own subject. 
It has taken a new hold on the Word of the living God and in the divine 
wonder of Jesus of Nazareth, the Word which became flesh. Through 
this it has liberated itself from the blind alley of the relatavistic 
' mood based on human experiences and historical development. It has 
realized that no religious psychology or religious history is ina 
position to answer the questions of the truth, validity, and certainty 
of belief and to lead mankind to a true confidence in faith, to real 
freedom and sovereignty and to unconditional devotion. Theology has 
also understood that the witness of Biblical writings can be grasped 
and actively interpreted for people of today only within the frame- 
work of the community of faith, that is, within the Church of Jesus 
Christ. The astonishing achievement of contemporary theology in 
all areas may be encouraging, especially when we consider the 
growing understanding for the unity of the Church and through this 
the strengthened Ecumenical Movement. Contemporary Church 
history cannot be understood without the efforts for unity or the 
rethinking of the total Christian message. In no way do we want to 
underestimate the brighter aspects ofthe contemporary situation. 

We do not depreciate the heritage of the Confessing Church (Bekenn- 
ende Kirche) in different countries which were occupied by the Nazis, 
especially in Germany, in any way. 


However, there remains the disturbing fact that the rebirth 
of theology has been only academic and intellectually theoretical, and 
that it still is in danger of bearing no fruits for the Church. We also, 
wonder if the Ecumenical Movement will have the power to penetrate 
into the congregations, having become institutionalized too early. 
What can be most fatal, though, is that the so-called Christian 
countries will increasingly remain untouched by the message of the 
Gospel and, in spite of all the growth in Church membership, will 
become mission fields, threatened by the question of whether the 
relevancy of the Gospel will be perceived in the profoundest depths 
of personal and public human life. 


This is no rhetorical assertion. The crises of public 
morals, of marriage and the family, and the growing demoralization 
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and spiritual hopelessness of youth are serious warnings and question 
marks for traditional Christianity. Moreover, the insistent and 
increasing inclination to mobilize so-called Christianity against the 


so-called atheistic states expresses a profound illness in contemporary 


Christianity. When a few statesman and politicians declare that people 
who believe in Christ cannot depend upon the word of atheistic 
governments and when most Christians accept this attitude without 
protest, we can see how deep confusion of mind and laxness of faith 
have developed. When the often-exalted prophetic voice of the Church 
is directed only against the external antagonist and not against the 
self-righteousness, pride and political interests in some Christian 
states, we are in the very same danger against which the prophets 

of the Old Testament rebelled. I hope to avoid the misunderstandings 
which can easily arise : that the witnesses of the Gospel and the 
Church have no prophetic protest to make in the so-called atheistic 
states. We will deal with this shortly.However, what must absolutely 
be considered is the danger that the sick, exhausted but externally 
still functioning Christianity will be used as the defender, ideologist 
and instrument against the so-called Atheistic world. Through such 
action the crises of contemporary Christianity would become even 
greater and our responsibility to the atheistic world more difficult, 

if not almost unbearable. 


III PERSPECTIVE AND ENCOUNTER 


mclear perspective 


What we need above all is a clear grasp of the perspective 
in which we can see the atheist of our time, and of the level on which 
we must meet him in order to convey to him the relevancy of our 
message and to be of real help to him. I want to repeat concisely 
what I have already said : disbelief may be a fruit of our own reli- 
giously veiled disbelief; the godlessness of the world reflects the 
godlessness of the Church; atheism may be a result of the discovery 
of man under the rubble of official Christianity, Church-sanctioned 
bondage, injustice, and exploitation; the dogmatic tradition, the 
Church's activity, with its worship services, preaching, sacraments 
and confirmations may have buried man in his dignity and guilt, in 
his greatness and perversity. We preach about God, instead of 
letting the pure Word resound in its actuality. We preach about 
justification, without having brought humanity to this justification. 
We preach about Jesus Christ. We have made of him a strong 
heavenly power without beholding him as Jesus of Nazareth who 
reaches into the profoundest depths of the suffering and struggle of 
human life, and without descending with him to the inner reality and 
nakedness of humanity within ourself and within the neighbour. The 
reality of man has been masked and his humanness is not understood. 
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Godless man as a mirror of the Godless Church. 


The Church without God cannot see and save man in his 
true substance. Through the divine providence of God we have 
penetrated to modern man in his actuality and concreteness. The 
theology of the last decade has, through the living Word of the 
prophets and apostles, suddenly advanced to the reality of God and 
through this to the reality of humanity. Today's existential philosophy 
and literature has broken through the categories of the substantial, 
of values, and ideals or universals, in order to discover and rescue 
the naked and precarious existence of humanity from the abyss of 
the void and meaningless. The dialectic of Marxist thought in its 
essentials also struggles against everything systematic and absolute. 
When one sees the thinking and acting Marxist as a carrier of the 
basic principles of intellectual, social and political totalitarianism 
it becomes a paradox of our modern age. In his substance the Marxist 
is still a fighter for the total liberation of mankind-, from economic 
and social enslavement, and from those chains which subordinate, 
bind, detain, and subjugate him to the powers of nature and the 
wealthy classes. Everywhere we hear proclamations and platitudes : 
return to humanity !| Return to the ultimate and pure reality of human 
life. When we attach these thoughts to those mentioned above, that 
is, the undeniable disruption of international order and the insecurity 
in which we find ourselves today under the pressure of weapons of 
mass annihilation, we see clearly what is needed. Before our eyes 
mankind stands in his bare existence, in his danger; but also with 
his longing for dignity and freedom, for justice and equality, for 
love and pity. Against this, what are all the prejudices, all the 
preconceived notions, mistrust, pride, and selfjustification, all the 
historical or artificially created divisions of humanity, and all the 
curtains which are pulled here and there and behind which man has 
hid, despised and declared an ''enemy" ? 


The true Man. 


The congregation of Jesus of Nazareth is challenged through 
this situation to make a new beginning in the pit of human life, in 
man's guilt and sin, and in his hopes and longings. New ? Surely the 
Church from the time of the apostles until now has been sent to man 
in his weakness, poverty, and insecurity. The whole Bible, the Old 
and New Testament, is a witness to God's approach to man. This is 
the primary theme of our proclamation. The Word of the living God 
is nothing else but the merciful countenance of the Lord of Life and 
death who has bestowed his attention on Man. God, the Lord, goes 
after man. He does not let himself to be swayed by human disobedience, 
mistrust or defiance, He waits until man returns home. However, 
when man remains in his defiance, God does not leave him in his 
corruption, in his disbelief or in his superstition and idolatry. 
Through Jesus of Nazareth God has descended into the profoundest 
depths of human weakness and sin. This is really the Gospel in its 


true and overcoming power. The Lord, the God of Israel, does not 
meet man halfway between heaven and earth, where man in his 
searching after God or in his spiritual and ethical exertions has 

tried himself to approach heaven. All human attempts to please God, 
the alters, shrines and temples to make offerings and to subdue Him 
to man's service--all these are the exact opposite of what the Gospel 
reveals. This so-called religion may be an expression of human 
needs, of mythological fancy and also of superstitious self-assertion. 
Much human self-assertion has been appended to the Biblical message, 
to prophetic preaching and to the witness of the Gospel. One can also 
say that to some extent the theme of the Old and New Testaments is 
God's struggle with human religious self-assertions. Even the biblical 
man in old Israel and in the apostolic Church found himself continually 
under the temptation to stay away from the eloquent prophetic Words 
and the God revealed in Jesus of Nazareth because of his superstition, 
philosophy of life, meaningless worship and projected ideas. The 
theme of Christian Church history is a continuous repetition of this 
biblical theme : the incessant opposition of Church people against 

the true God and against the Gospel of Jesus Christ; their self- 
delusion and self-deafening through dogmatic correctness, through 
outward appearances (even when they are exalted and brilliantly 
pious), through the power position of the Church and through the 
various crusades against pagans, heretics and unbelievers. 


No Christian frontier. 


Christians and their organized Churches have made them - 
selves guilty of the misunderstanding that Christian religion is a 
remnant of old mythology, ''Weltanschauung", and superstition and 
of the sin that in its substance it has served the socio-political 
interests of the ruling classes. We have already indicated above 
what essentially stood and stands behind the atheistic protest of the 
modern worker against the Church and Christianity Today Christians 
are still tempted to play off their Church and so-called Christian 
"Weltanschauung" against the atheists, socialistic or communistic 
movements. 


Yet there is no more tragic misunderstanding than the 
attitude that the Gospel and the Church of Jesus Christ are a frontier 
against Atheism. Whenever in the prophetic and apostolic message 
there is a anti-attitude, it is not against atheists, but against the 
falsifiers of the true belief, the self-righteous beati possidentes, 
and those others who would harness God, Jesus Christ, the Church 
and its action in their own service. The Gospel of God's approach 
to man and of His presence in Jesus of Nazareth among the sinners, 
sick, wandering, needy, hungry, and thirsty, and even among the 
doubting and those who flee God, warn against every powerfront, 
against every attempt to mobilize the Church in an alliance with a 
'"Weltanschauung",, socio-political, and cultural crusade against the 
so-called atheistic parties and the socialist-communist form of 
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society. Without understanding this, one is theologically led astray 
and is humanly incapable of really helping the unbeliever. 


In the light of the true Gospel witness, the Atheist appears 
not as an enemy, but at the most as an unhappy victim of our spiritual 
weakness, our dogmatic-churchly coldness, and the general corroding 
skepticism of modern humanity. 


If we take refuge in the narrow confines of our religious 
institution, if we live within the narrow horizon of church activities 
and do- not see the spiritual problem of modern man in its tragic 
depth, our atheist neighbour will appear to us as nothing but an 
enemy to be fought we will act with restraint, even with a hostile 
attitude towards him. However, this is theologically wrong. We 
must refuse this way of encountering the so-called atheist with the 
greatest force and determination. For once we must not forget that 
we find ourselves on the very same level with the atheists, or better, 
that we descend with him into the depths of his doubts and of his 
spiritual weakness, and throw our lot in with him. Jesus of Nazareth 
made manifest his Gospel by letting himself be baptized with the 
sinners in the Jordan River, and through this he revealed his soli- 
darity with these sinners. One may observe that this happened in 
the middle of sinners who were pleading for the kingdom of God, 
forgiveness of sins. But how can the sinner be broughi to real 
repentance if one does not go directly to him, and in serving love 
take the burden of disbelief, doubt, and helplessness upon oneself ? 
We must not wait until the sinner repents in order to embrace him. 
that is exactly what is perverted with our ''Christian"' action; we 
declare our readiness to communicate with the sinful atheist, but 
we stand above the sinful world and self-righteously wait until it 
repents and changes. This is a real contradiction of the position of 
Jesus of Nazareth, the Son of Man and the Word which became Flesh. 
Jesus went to man without asking if he believed or did not believe, if 
he were pious or impious. He went to him, he placed himself where 
man stood, and through his unconditional serving and holy love helped 
him in his sin, and opened to him the door to the Heavenly Kingdom 
which had been shut through the cruelty, lack of comprehension, 
pride and self-righteousness of the ''Watchmen of Zion'' Now can 
one move the sinful world to repentance and conversion if one does 
not fit its heart and conscience, and if one condemns it and waits 
until it conforms itself to our wishes and pious -jnceptions ? 


Jesus goes right across all fronts. 


Following his baptism, Jesus of Nazareth went into the 
desert where he took upon himself and conquered all three temptations 
which plague men, both outwardly and inwardly. He then led his 
disciples and listeners to the top of a hill in order to reveal to them 
the depths, as well as the wide horizons, of the new justice. He had 
not come to abolish the Law. He brought the Law to completion and 
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fulfilment in order to reveal the majestic unity of Divine Grace and 
the Law, of love and holiness, of austerity and service, and through 
this to meet and save human existence. All human frontiers have 
been dissolved through the Sermon on the Mount; that is, all human, 
religious and social institutions have been superseded by the 
transcending Order of God's Kingdom. The Gospel hits the pro- 
foundest part of human life It is the message of the presence of 

the divine grace of God in the humblest depths of this corrupt 
world--even there, where death reigns, where the grave embraces 
man, and also where the curses of sinful man seem to win. More- 
over, the Gospel is at the same time the actuality of a new justice 
which frees man from hate and enmity, self-righteousness and 
arrogance, and which breaks through the narrow gates of the Temple, 
Synagogue and Church (even the Protestant Church) and overpowers 
all human systems and ''Weltanschauung". Jesus of Nazareth has not 
come to proclaim a new '"'Weltanschauung" against the old, or to 
build a new religious organization against the sinful and disbelieving 
world; He has come in order to serve, to save and through this to 
judge man of his false piousness, self-righteousness and disbelief. 


Let us once more repeat : there is nothing more false and 
against the message of the Gospels than to build a ''Weltanschauliche" 
power-front or a religious-political fortress out of the message of 
Jesus Christ and use it against the so-called unbelieving Atheistic 
World. The differences among men, between the Church and the 
World, and between believing and unbelieving will in no way be 
wiped away by these assertions. We are speaking of no feeble rela- 
tivism of the Word; but we are saying that faith is no secure pos- 
session which we may show off against the unbelieving man, and 
that the Church of Jesus Christ can be no Crusader's army which 
we want to mobilize against the so-called unbelieving world. 


The frontier of faith. 


Should this all mean that there is no struggle between. 
believers and unbelievers, or no tension between the Church of 
Jesus Christ and the World ? Have our words indicated that the 
believing Christian should see no danger, adversary or enemy before 
or around himself, or that he should only carry the message of 
Jesus Christ with joyous courage, singing joyful songs ? Most cer- 
tainly not. Onthe contrary, our understanding of the situation in 
which we find ourselves is much more serious than the one which 
demonizes and mythologizes the so-called unbelieving enemy. The 
disbelief of modern mankind has eaten its way much deeper into our 
own existence than we suspect or are ready to admit. For the over- 
whelming majority of contemporary Christians does not this thought 


from Goethe's Faust hold true : ''The message I hear well, only the 
belief fails me !'' We must be freed from all self-delusion, in order 


to comprehend and understand the real situation of today's Christianity. 
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Upon what does the average Church goer in our--also 
so-called Christian--countries live ? Where does the truly immate- 
rial and industinguishable, but for this very reason, actual frontier 
of faith of the professing Christian run ? Where do we hear joyful, 
triumphant, genuine and overwhelmingly powerful utterances of the 
belief in the victory of our crucified Lord, God's Son ? Where are 
those who confess, who are free from themselves and their own 
interests and who confront the atheist without hate and fear in order 
to overcome him through their free and self conquering love ? Where 
are the men who can profess before the disbelieving world the messa- 
ge of the Holy Scriptures on the creation of the world, not as a dry 
and apologetically interpreted 'Weltanschauung", but as a joyous 
message of the merciful God, the Lord over life and death ? Where 
are the confessors, who have experienced so deeply the dangers of 
the real--not only ''Weltanschaulichen'--atheism in their own hearts 
and are so thankful for their encounter with Jesus of Nazareth in 
their valley of death and above the abyss of their lives, that they 
have no further inclination to speculate and preach about the contem- 
porary frontiers between the Christians and atheists, between the 
Communists and anti-communists, which is sometimes real but more 
often artificially created and proclaimed ? Where are the churches 
who take seriously the word of the apostles, that "'the Child of per- 
dition (the secret of wickedness) will take his seat in the temple of 
God, proclaiming himself to be God'' (2 Thes. 2 : 4-7) ? 


The first question we should ask is not related to the so- 
called atheists in the world. Our first question must deal with our 
conscience, if a still deeper and more disastrous disbelief is not to 
undermine the foundation of our Churches and if our public worship 
services or our Church organizations are not to become more of a 
facade for our own spiritual vacuum, Let us not forget that the prime 
horror of devastation is a godless Church and that in the sight of the 
Lord the frontiers and differences between mankind have been drawn 
in a very different way from those which correspond to our taste and 
inclinations. The preaching of God's Kingdom born by John the 
Baptist and realized in the flesh in Jesus of Nazareth, illuminated 
and revealed the situation and fronts much differently than they had 
been characterized by the scribes and priests. We know well that 
much of the People of Israel and the History of Jesus Christ and 
the apostolic Church remains as a permanent question mark and 
undeniable warning to the churches, her priests, preachers and 
confessors. 


Outdated positions. 


One may raise important objections against this. Can we 
deny that there have been historical situations in which we in spite 
of severe self-criticism and true repentance, have had to struggle 
against the externally developing danger of disbelief, so that we could 
still talk of certain power-fronts between believers and non-believers, 
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between the true message and the unbelieving adversary ? The 
example of the Churches of the Reformation which had to fight 
external forces and of the Confessing Church (in Germany) during 
the Nazi period remain as warnings that the Church has been 
challenged to defend itself against an external enemy and to see 
clearly before its eyes a power-front. 


Here it has to be said--the history of the Reformation 
period can hardly be a model for us today. The interest of politics 
and faith were then so closely.connected and the real nature of the 
outward struggle was so obscure, even questionable, that we may 
only speak with the utmost caution about the model of the Reforma- 
tion period and its relevancy for our situation today. Furthermore, 
the struggle then was within Christianity itself and within the frame - 
work of an existing Christian Society. In this respect, the Reforma- 
tion period points to the continuing struggle between the Catholics 
and Protestants and therefore has little meaning for our contemporary 
problems. 


The example of the Confessing Church rather confirms 
our attitude and understanding. The Confessing Church had fought 
above all against the intrusion of the enemy into its sanctuary. He 
did not want to conquer it in the name of atheism, but in the name 
of a dreadful idolatry, a racistmetaphysical deity and a ''Gospel" 
of the Church emptied of its real substance. Only after the "'purifi- 
cation of the Temple" did the Confessing Church close its ranks 
against the apostatized State Church and fight against the inhumanity 
of the unmasked regime. We see that the situation was extremely 
complicated and that in this respect even the adherents of the Con- 
téessing/Church were not always unified and therefore, their example 
may be applied only with extremely false analogies to today's situation. 


The difference with National Socialism. 


I was personally convinced from the very beginning that 
National Socialism ''Weltanschaulich", politically, socially and 
internationally pointed to an unmeasurable catastrophe. From my 
perspective, its ultimate thrust was towards evil. Therefore I 
expressed myself very critically-even negatively. 1 still récall the 
months at the end of 1933 and the beginning of 1934 during the occa- 
sion of my visit to the ''German Christian Student Association" when 
I tried my utmost to grasp and appreciate the presumably positive 
aspects of the ''German National Revival''. This attempt, it is true, 
ended without success. Nevertheless Iwant to say that a biblically 
directed theology can take no apriori axiomatic position, either 
negatively or positively, and that it must remain open in order to 
grasp concretely the events and the new reality, and to make its 
decisions in the light of the prophetic and apostolic messages and 
inthe treedom: of faith. 
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Our frontier lies not on the level of direct political action; 
although it does not mean political neutrality or indifference. National- 
Socialism sought the ''Weltanschaulich"' and metaphysical de- 
Christianization of the German and the European culture and way 
of life; its race mythology meant a step backward behind apostolic 
history and even Israelite history, and its political system had to 
end in the de-humanization of life and society. It was in its very 
substance inhuman; it may not for one moment be called barbarian. 
The cultural and civilizing niveau of classical (the so-called 
Christian) Europeanism may be ranked higher than barbarism, but 
it may at the same time live on the level of real human primitiveness. 
Nazism was a festering sore, a sickness which ate at the roots of 
human life and would sooner or later have led to pathetic inhumanity. 
Moreover, I understand well that the task of the Confessing Church 
and its theology in the very beginning was to be seen in the effort to 
gain inner composure, to offer resistance against the temptation 
and impugnment of an intoxicated and maimed "'religion'' and meta- 
physics, to build a community of faith around the Gospel, and only 
then to make unavoidable and also politically relevant decisions. 
Those who are frank in their faith and are deeply rooted in the open- 
ness of the Gospels will not let themselves be bound through tradition 
and are therefore ready to analyse every new historically developing 
situation without a priori, dogmatic, ''weltanschaulichen" or national 
prejudices. 


This has to do on the one hand with the genuine and free 
message of faith and on the other with the courageous understanding 
of the new historical events. We are not able to detach ourselves 
from our relationship with our near or distant past. A living tradi- 
tion, which is a sensitive memory, may be a divine gift of God. We 
live through the memory of that which the Lord of life and death has 
done for our fathers and forefathers. The Lord is a jealous God. We 
know that He afflicts the children with the evil doings of their fathers, 
who are full of hate, up to the third and fourth generation; we know 
also that our faith is rooted deeply in the living memory of that which 
the Lord, in his Covenant with the People of Israel and in Jesus of 
Nazareth, has done for our salvation. This faith frees us from the 
bondage to history. He opens our eyes and hearts in order that we 
can spontaneously grasp every day and every historical variation, 
even radical upheavals in our life, and can make our courageous 
decisions. Nothing is more incriminating or enslaving than to live 
according to mechanical and analogical conclusions, especially 
when these analogical conclusions correspond to our conscious or 
unconscious social, political or national prejudices. 


Be 


IV WHAT MATTERS ! 


The sober acknowledgment of the secular. 


I now want to bring together the following points which are on my 
neart’? 


The contemporary epoch has ushered in a tremendous 
secularization of human life in all its spheres--in politics and culture, 
in morality and religion. The word '"demythologising" is only a weak 
echo of what is happening before our eyes and in our hearts. Our 
atmosphere has been moulded through the secularization ("Entgétt- 
lichung"') of thought and action. This is not something totally new. 
The history of modern man has been for hundreds of years charac- 
terized by this tendency. All the great thinkers and authors since 
the 18th century have dealt very little with God and have again and 
again led man closer to the borders between belief and disbelief. 
Even the ''God"' of Hegel and the "Christ" of Tolstoi reflected the 
titanic attempt of the modern world to possess God and to become 
his Lord. The passionate grappling of F.M. Dostoevski with the 
atheistic revolt of man reflects a profound unrest and insecurity in 
the depths of his heart. In all humility and knowledge of the self we 
must see reality clearly and we must be willing to see the spiritual 
vacuum behind the activities of most religious institutions in all, 
even the traditionally Christian, countries. Whether we can speak 
today of a spiritual uneasiness can be questioned however, ask 
whether man has not become accustomed to this vacuum. One may 
not speak of a titanic struggle against God; man no longer takes 
seriously the God of the Christian Confessions. This is especially 
true for the groups of workers in all their branches who are outside 
the still existing religious or church communities and have ceased 
looking for God, but who are historically and politically being con- 
fronted by their great responsibility. There hangs a terrifying 
question mark over contemporary Christianity : has so-called 
religion become a thing of that stratum which historically has no 
more function, or is it even in its historical shape only used for 
specific political and international purposes ? 


I am again and again surprised that persons in certain lands 
raise the question about communist atheism without real inner interest 
but with embarrassing self-righteousness, and without showing that 
they are inwardly fighting with the temptation of disbelief and false 
Christianity. I want to repeat, we find ourselves in this regard in 
the same boat and we must be wary of false security or a dangerous 
misuse of our faith. Actually, it remains a very serious question as 
to whether public and preached atheism does not take Christian faith 
more seriously than do all the platitudes which refer to the saving of 
Christianity from the organized disbelief propagated in the East. I 
know well that this question is alarming and deadly serious. We 
must free ourselves from even the smallest propagandistic phrases 
and arguments. What we all need to do is simply to see pure reality. 
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to uncover the deep crises of modern humanity, to refuse to delude 
ourselves over the real situation and to ask one another what there 
is to be done in order to help mankind. 


Encounter in the depths of being human. 


We find ourselves in a situation without precedent. It is 
true that we are sailing on a ship over the ocean of dangers to con- 
temporary human life. It is true that we have been challenged through 
the same spiritual doubts and deep unrest. But it is equally true that 
the mistrust, the prejudices and the deep differences of the socio- 
political and international concerns are making the tension between 
men and nations more intense and that it is sometimes impossible 
to speak with one another, to take even a little step towards one 
another. However, we must come to terms with each other. We 
must look for a place where we could make a beginning, a very first 
beginning. We must not surrender ourselves to the fate of a gloomy, 
obscure and weak fatalism. Even when believing Christians see 
clearly the reality of which we are speaking, they must not be 
discouraged and lose hope. We cannot forget that Jesus of Nazareth 
the Son of God and Man, came through the gloom of the grave and 
death through the crucifixion. It is only a matter of our seeing man 
and our willingness to meet him; that we are ready to grasp and 
understand man in his depraved and destitute humanity. This is 
the place where we can talk with one another and perhaps also 
understand one another. There is a parallel between this way and 
Ecumenical action. Have we not come to understand in the last few 
years more than ever before that the different churches of Christ 
can only come closer to each other when they do not remain on the 
superficialities of church organization,liturgical movements and 
dogmatic systems, but descend in the presence of Jesus Christ, 
beyond their external differences, into the depths of humanity and 
there overcome their enmity in their mutual acknowledgment of 
sin and find rebirth in joyful union ? Naturally, this analogy has its 
limits, like every other analogy. However, it deals with a similar 
matter. Man is in the danger of corruption, no matter whether he 
lives in the East or the West, if he is a communist or a non-com- 
munist, if he belongs in the area of classical Christian civilization 
or in the non-Christian cultures. Let us not forget that communism, 
even when we include its atheism, is not primarily a ''Weltanschauung"; 
that it labors for humanity and seeks rights, freedom and dignity 
through the moulding of better, more adequate social institutions, 
laws and political forms than the old social systems had provided. 

It may be wrong in many ways. Its philosophy of history, its view 

of man, its revolutionary strategy and politicaltactics may have been 
rough and ready; but they were only means employed by the com - 
munists, in order to help man and human society and to further the 
progress of mankind. There are communists who put their ''Welt- 
anschauung" in the foreground and there are Christians who similarly 
start every encounter with other men with their dogmatic system 
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and Christian 'Weltanschauung"! and institutions. It is, however, the 
mission of a Christian to clear away that which separates man from 
man and that which hinders, indeed makes impossible, the encounter 
between living persons with their human needs and promises. As the 
Marxist-thinking communists have helped us by their critic of religion 
and the church, so it is our task to help them to come for a true self- 
understanding. Our encounter should have as its purpose that both 
sides understand themselves better, deeper and more fully than they 
could do before. 


Horror vacui 


Before we continue to the third point, I still want to touch 
on the question of a uniform ''Weltanschauung"'. Behind the struggle 
of the Marxist for a new scientific 'Weltanschauung"', purified of 
all superstition and mythology, there pulsates a uncanny feeling 
that the collapse or the removal of the old Christian or religious 
'"Weltanschauung"' could produce a vacuum and that through this a 
newly built society and culture may find itself in permanent danger 
of disintegration. We have already indicated above the danger of the 
modern spiritual situation. Critical questioning is closely, even 
intrinsically, bound to scientific work. A scientist lives without 
dogmas and must survey with skepticism all inherited knowledge. 

He must reconsider everything in order to develop further creative 
Scientific investigation and technical inventions. Modern man lives 

in an atmosphere of doubt and continual revision of the old. Science 
and technology themselves can give man no answers to the inescapable 
and unconquerable questions of his reason, his conscience and his 
heart. To be sure, the ''Weltanschauung" of modern man must not 
stand in opposition to scientific criticism. It must not withdraw 

itself into an isolated ghetto and abandon man in a schism of mind. 
Moreover, modern society, as well as the individual man, can expect 
very little help from science and technology for its decisions, anxiety 
conflicts, in its relationships with other men and with its longing for 
clarity, spiritual certainty and joyful hope. 


The socialistic and communistic society, which through 
revolutionary activities has freed itself from the old view of life and 
'"Weltanschauung'', needs cohesion of mind, secure principles, 
ethical discipline and clear future perspectives without which it 
could not exist and could not create something new and special--even 
with all its science and technology, with all its administrative order 
and external forcefulness. It is for these reasons that we can under- 
stand why there should be such intensive pressure from those 
communists who are responsible for the building of a new socialistic 
Society in their lands and who seek to establish their ''Weltanschauung'"! 
in all areas of human life. 


The structure of the old European civilization and society 
had been laid and solidified through many centuries, in fact, through 
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more than fifteen centuries. Through this process this civilization 
has reached a point of stability, in spite of all criticism and skepticism, 
in spite of all spiritual indifference, so that it can tolerate flexible 
differentiations. However, it finds itself in very serious danger of 
spiritual, ethical and rational disintegration, although it has been 
always held together through the traditions of the centuries. It still 
lives with a certain consensus on the most important questions of 
life. It may walk the rim of deadly spiritual peril, but it can still 

eat and drink from the provisions of past epochs. The deep abyss of 
the revolution, in which the socialistic East has made a new beginning, 
shook the very foundations of the old society. It finds itself now 
engaged in extremely tense and exhaustive work in the building of new 
foundations : social, political, as well as ethical and philosophical. 
Those particular appearances which are often characterized as 
totalitarian mean in their essence nothing more than a struggle for 
the external and internal integration of the new society built on 
socialist principles. We know very well--and we have to understand 
these concerns--that a human community must be integrated through 
generally accepted principles and views about the nature of man, 
history and the whole world and must be secured against disintegration. 
An analagous struggle can be distinguished in the history of Christian 
civilization. Those particular liberties which have been achieved 
within the last two centuries, through large and small revolutions 

and through the industrious efforts of the great philosophical writers 
and political thinkers, must again and again be achieved. They do 

not give rise to themselves. They are not at all secure for the future. 
The proverb, "earn it, in order to possess it", applies here aiso. 
This is particularly true for the Church, because religious institu- 
tions live in an atmosphere which they can enjoy, but to which they 
have contributed nothing of importance. The situation is in any case 
complicated and full of dangers. 


Understandings of the transition 


a. Unacceptability of external pressure. 


The complete acceptance of the profoundest spiritual, 
moral and political principles cannot be imposed through external 
pressure or through authoritarian power without fatal damage. Yet 
history teaches us that man tried this over and over again and that 
this danger also exists in a socialistic society. Marxist socialism 
makes the claim of securing the essential freedom and self-determi- 
nation of man through more adequate arrangements than have been 
possible in the different political and social systems of the past. It 
has been impossible to eliminate external pressures in the transition 
from the old to the new form of society, because we are in a period 
of unprecedented tension, military power, propaganda means, cold 
wars and weapons of mass annihilation. Here we stand before a 
colossal assignment which is to lead humanity in love and faithful 
hope through the storms, hysteria, nervousnessand manifold cases 
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of a lack of comprehension of the new situation and to prepare him 
for the new structure of society as well as for the genuine spiritual 
struggle. 


b. No fight over a ''Weltanschauung"'. 


Let us return to the question indicated above; would there 
be anything achieved were we to find ourselves together with the 
communists at that point where man is grappling with his present 
and future ? We would surely end in tragic failure were we to play 
off our so-called Christian 'Weltanschauung" against the Marxist 
"Weltanschauung"'. The situation would admittedly be gloomy and 
indeed without hope if the Marxist communist would see in his 
socio-political system and in his "Weltanschauung" the only ultimate 
design, if a social mechanism, a planned economy, and all science 
and technology in the service of a monolithic and gigantic apparatus 
and power block were all he looks for, with no consideration for man, 
his dignity, freedom and well being. The outlook would be even 
worse were one to organize and equip a Christian religiously blessed 
and militarily supported power-block against this monstrous entity. 


However, the situation is much different. The communist 
wants to help man; to save him from hunger and affliction, from 
exploitation and inequality and to secure his freedom on a socio- 
political and historically higher level. His theoretical and practical 
means may not be adequate. In this consideration, which system 
has been perfect ? But if it is true--and we believe that it is so--that 
man and humanity are at the very center of his thought and action, 
then we are standing before a tremendous opportunity and mission. 
We can put aside our so-called Christian 'Weltanschauung" and 
encounter the communist in the freedom and power of the Gospel, 
and through the genuineness of our witness and the truthfulness of 
our service give him at least a glimpse of the fact that the Gospel 
of Jesus of Nazareth is a life force without which man in the new 
society would be destitute and would become drab. It is only in this 
way that a believing Christian can meaningfully encounter a communist 
and truthfully help him. ''...and my speech and my message were 
not in plausible words of wisdom, but in demonstration of the Spirit 
and Power, that your faith might not rest in the wisdom of men but 
in the power of God". (1 Cor. 2°: 4-5, R. V.S‘) The conflict with 
communistic atheism can be successfully and meaningfully conducted 
neither on the level of power politics nor the level of a struggle over 
"Weltanschauungs''. This matter will never be settled through 
discussions. It is related to the long historical process at the beginning 
of which we now stand and which will last decades, perhaps even 
centuries. 
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c. Loyalty. 


With a few words I now want to clarify a fatal misunder- 
standing which is an oppressive burden robbing many Christians of 
their freedom, joy and hope : their misunderstanding about the 
atheistic state. There are an unbelievably large number of Church 
people, especially church leaders, who are mystified and paralysed 
in their actions because of their conception--the mythology and 
demonology--of an atheistic state. The fact that there stands at the 
top of a state organization a communist or a similar party, has 
been taken to mean that the State in question was atheistic and that 
a Christian must confess a dogmatic and solemn ''No" towards such 
a state. Explicitly or implicitly, this point of view assumes that 
there is a Christian state or that the ''Weltanschauung" of the party 
which has built the government determines whether one in relation 
to this state should himself hold a positive or negative attitude. We 
are dealing here with an attitude which is theologically and biblically 
illegitimate and leads to--we repeat--a fatal misunderstanding. 
There is no atheistic state, and likewise there is no Christian state. 
The idea of a Christian state is not Only wrong, but is probably the 
most dangerous thought which poisons the atmosphere of international 
politics and domestic activity today. Where are there statesmen and 
politicians of whom one may say that they not only confess Church 
membership, and a Christian Confession, but also Christian action 
and Christian politics ? When one surveys the contemporary, normal 
Christian world and when one investigates the leadership of their 
states it would be very difficult to say that the political life of the 
Christian world can be characterized and honored as Christian. We 
had better remain silent concerning the states in the history of 
Christianity ‘' We must speak of the atheistic state in the same way. 
There is no such thing. We know that there have been heretics and 
skeptics on the thrones of the European--and American--states who 
were denounced by the Church and who today in the perspective of 
history can be named as benefactors of humanity. Who can maintain 
that these contemporary and oft-mentioned atheistic state rulers 
cannot more adequately serve the well-being of mankind than those 
personalities who are held up as Christian statesmen ? In politics 
and in the nature of state leadership the confession of faith of the 
representatives of the state is not decisive. Firstly, we do not 
know if such a confession is only a camouflage for very different 
motives. Secondly, the believing Christian must also possess, 
especially when he wants to lead the people or the State, factual 
knowledge of state management, ‘the capacity to work, political 
cleverness, and parsonal courage which are not a self-evident 
consequence of a life of faith, even when it is genuine. Statesmen 
and politicians who are in the business of politics must not be 
questioned concerning their ''Weltanschauung" or religion; but about 
their understanding of the given historical situation and of the needs 
and wants of the people who are entrusted to them, and about their 
sense of responsibility and efficiency. When we find ourselves 
yearning for an atmosphere of a society of a state which has been 
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formed through Christianity, we must never forget that the social, 
political and cultural developments of modern mankind have almost 
always been brought about against the opposition of the official 
Church leaders and Church institutions. It can be asserted that 

those who are led by the politics of non-Christian and anti-Church 
groups and parties have their historical and moral promise, es- 
pecially when the so-called atheism is a radical humanism, and when 
it is an expression of the protest and opposition to the traditional and 
inhuman so-called ''Christian"social structure. The question is 
certainly not so simple. The Christian and his Church cannot be 
indifferent to who has all the means of power in his hands. The 
Christian and the Church must be ready, under all conditions and 
political circumstances, to profess its faith and to bear practical 
witness to Jesus Christ. Moreover, it must struggle incessantly 

in order to create the external conditions for the full development 

of its mission : to educate its children, to protect, purify and deepen 
the moral life of the individual and society; and to interpret ina 
genuine light the goal of life and the deepest meaning of history. 


Faith strives towards the fullest freedom and towards the 
greatest dignity of man. For this, however, the Church has to 
struggle through on-going self-examinations, contrition and serving 
love. It must not raise any a priori claims as if the world were 
obligated to offer gratis that which it wishes : the Church, or 
Churches, have been themselves guilty in part of creating the causes 
for upheavals in history and for the revolutionary opposition of the 


poor, neglected and oppressed classes. Moreover, the state organized 


under atheistic leadership may sometimes be more right than the 
traditional Churches. It is the responsibility of the prophetic office 
of the Church to appreciate these facts and to guard such a state 
against the narrow-mindedness, encystedness, impenitence and 
self-righteousness of the Church and its leaders. Only in this genuine 
prophetic freedom of faith can a Christian or a Church protect man 
against re-occuring hard ships and against injustice and spiritual 
damages. Only under such circumstances will theChurch be able to 
purify itself in legitimate ways and on a genuine level against the 
danger of atheistic negation. All this must not be done in the name 

of a Christian ''Weltanschauung" and policy (not on the level of the 
traditional Christian attitudes, through the political mobilization of 
the anti-socialistic or anti-communistic parties) but through unbiased 
criticism, through genuine witness and through a loving understanding 
for those who carry the burden of responsibility on their shoulders 
and who have become competent to work among the debris of the 
devastation of the historical catastrophe. In concluding this section 
we want once more to emphasise : there is no atheistic State and it 

is theologically false to fundamentally say 'no!'' to a state led by 
atheists. Such an attitude contradicts the message of the Gospel and 
the apostolic witness. It may happen that one must intercede in the 
name of Christ for the atheists against "christian" statesmen. 
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d. Freedom, or the affirmation of the Gospels for the atheists. 


We still are in the middle of the almost unbearable tension 
of the cold war. We who do our work behind the so-called Iron Curtain 
find ourselves in a deep spiritual struggle. That which has been said 
reflects what we ourselves have experienced and still experience. We 
want to place before the atheist the reality of faith and to demonstrate 
that what we understand from the Gospel and living Church, transcends 
by far the traditional and frequantly worn out conceptions of religion; 
and that the genuine faith in the Gospel of Jesus of Nazareth is very 
different from what the Marxistic atheist conceives of as being 
religion. This Gospel is free and open to all scientific and critical 
attempts to discover man, history and nature. It is free towards all 
social and political--also revolutionary--upheavals and reforms. 

The Lord, the God of the old Covenant and the father of Jesus Christ, 
delivers us from all fear, from all sloth and tradition and sends us 
into this sinful world which always stands under his promise, in 
order to confess his truth and to live in his forgiveness and 
unpretentiously to serve the life of man. Only through this are we 

in a position to quench the hunger and thirst of the working people, 

to protect the genuineness and wonder of mankind and to create an 
atmosphere which can save the new society from the dangers of 
pragmatic drought, of the society mechanism of material utility and 
the technological civilization. The mission of a genuine church, 
expecially in a socialistic society, is awe-inspiringly great. However, 
the religious, national, confessional and ecumenical associations have 
become for the most part power blocks and correspond to the Marxist 
and atheistic conceptions of religion and the Church. I do not want to 
say anything more in this respect. Vestigia terrent ‘ But the fight is 
not lost. The Providence of God in which we firmly believe is no 
product of our reasoning, no immanent world theology. Such a pro- 
vidence would only be an inteilectual creation of man, lofty and 
beautiful, but abstract and empty. The Providence in which we 
believe is the divine hand of the Son of Man who was baptised with 

us inthe Jordan River, who held fellowship around the table with 
sinners, publicans, outlaws, cursed and repulsive persons, and 

who leads us even today to the working and poor atheists in order 

to conquer them in truthfulness and love. There is no limit to the 
service of the genuine Church. It cannot separate itself from the 
world. The turmoil, the affliction and the sin of the world penetrates 
into our Churches and houses of prayer. To this there is but one 
answer sto repent; loves<servecandibe joyiul. "Rejoice in the ‘Lord 
always; again I will say, Rejoice. Let all men know your forbearance. 
The Lords: at hand". (Phi 4 :-4-5, R- VS. ). 
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ticipation of the younger churchmen in all aspects of the mission 
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plicly. 
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